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OscAR PrRiETO DOMINGUEZ

Saint [akobos the Confessor, the Baptiser of the Patriarch Photios

Abstract: This paper aims to identify the baptiser of the patriarch Photios: lakobos, the hegoumenos of the monastery of Maxi-
mina, who is only recorded in the chronicle of the Pseudo-Symeon (10th century). The analysis of the relationship between the
outstanding iconophile leaders mentioned by this historian (namely Michael of Synada, Hilarion of Dalmatos and loannikios)
leads us to the conclusion that lakobos of Maximina (PmbZ # 2635) and the confessor lakobos Stoudites (PmbZ # 2632) are one
and the same person. However, Iakobos of Anchialos (PmbZ # 2630), the iconophile saint recorded in the Synaxarion of Con-
stantinople, should be considered a different individual.

The data on the childhood of the patriarch Photios that have come down to us are scarce and not al-
ways particularly revealing'. Although it is plausible to assume that a *vita Photii patriarchae CP in
which the news of his birth would be positive could have been composed after his death by one of his
followers?, the main and unique extant source is the “anti-Photian pamphlet” written by the historian
Pseudo-Symeon in the second half of the 10th century®. This document did not go unnoticed due to
its combative tone and the serious accusations that it levelled against Photios, who was said to be the
Antichrist*. However, despite the increased attention given to this matter, to date it has not been pos-
sible to identify lakobos, the baptiser of the patriarch Photius. This will be the main aim of this paper.

According to the historian Pseudo-Symeon, Photios was predestined to rule the patriarchate and
to lead many astray. His destiny outside Orthodoxy was predetermined before his birth, since his con-
ception was the result of the abduction of his mother Eirene’®, who was kidnapped from her nunnery?®.
Despite this disrespectful act, Sergios, Photios’ father’, was a respected member of the community
and his acquaintances included outstanding iconophile leaders who foretold the future of his son.
The Pseudo-Symeon states that the first to speak of him was Michael of Synada, a close friend of the

On Photius, the Patriarch of Constantinople between 858—867 and 877-886, see PmbZ # 6253 and 26667; The Prosopogra-
phy of the Byzantine Empire. I: 641-867, ed. J. Martindale. Aldershot 2001 (henceforth PBE): Photios 1; J. HERGENROTHER,
Photius von Konstantinopel: sein Leben, seine Schriften und das griechische Schisma nach handschriftlichen und gedruckten
Quellen (3 vols.). Regensburg 1867-1869 [reprint Darmstadt 1966]; O. Prieto DoMINGUEZ — P. VARONA CoDEso, Deconstruc-
ting Photius: Family Relationship and Political Kinship in Middle Byzantium. REB 71 (2013) 105—148. A point of reference
is still provided by the monograph and the pages in P. LEMERLE, Le premier humanisme byzantin: Notes et remarques sur
enseignement et culture a Byzance des origines au Xe si¢cle. Paris 1971, 177-204; N.G. WiLson, Scholars of Byzantium.
London 1983, 89—119.

For the evidence on the existence of such a text, see PrIETo DOMINGUEZ — VARONA CopEso, Deconstructing Photius 105, note 2.
Pseudo-Symeon 668—670 (ed. I. BEkkER, Theophanes Continuatus, loannes Cameniata, Symeon Magister, Georgius Mona-
chus. Bonn 1838, 603-760).

J. GourLLARD, Le Photius du Pseudo-Syméon Magistros. Les sous-entendus d’un pamphlet. RESEE 9 (1971) 397—404; H.
AHRWEILER, Sur la carriere de Photius avant son patriarcat. BZ 58 (1965) 348-363; W.T. TREaDGOLD, Photius before his Patri-
archate. Journal of Ecclesiastical History 53 (2002) 1-17.

On Eirene, see PmbZ # 1450; PBE: Eirene 6; C. ManGo, The Liquidation of Iconoclasm and the Patriarch Photius, in: Icono-
clasm. Papers Given at the Ninth Spring Symposium of Byzantine Studies (University of Birmingham, March 1975), ed. A.
Bryer — J. Herrin. Birmingham 1977, 3—16; Prieto DomMiNGUEZ — VARONA CoDESO, Deconstructing Photius 129—-135.
Pseudo-Symeon 668, 17-20: 0 yap Zépylog €0vikod aipatog (v, €ig LOVOGTNPLOV YOVOIKEIOV EIGTETNINKOG KOl LOVAGTPLOY
€xelbev apmacog Kol tontny dmooynuoticag Elafe yovaiia.

On Sergios, see PmbZ # 6665; PBE: Sergios 16; A. NoGARA, Sergio il Confessore e il cod. 67 della Biblioteca di Fozio pa-
triarca di Costantinopoli. Aevum 52 (1978) 261-266; Priero DoMINGUEZ — VARONA CoDESO, Deconstructing Photius 116—121
and 136-137.
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180 Oscar Prieto Dominguez

patriarch Tarasios and a participant at the Second Council of Nikaia (787), which restored the hon-
oring of icons®. When this saint saw Sergios’ pregnant wife in his home, he wanted to hit her and
wished her dead along with the creature in her womb. Michael of Synada declared that she was a
new Eve, pregnant with the snake, and that the future baby would become the patriarch of Constan-
tinople and would cause the ruin of many Christians’. On hearing these words, Sergios wanted to
kill his wife and his future son, but the saint warned him that he could not oppose God’s will'®. In
view of these circumstances, immediately after Photios’ birth, his mother addressed lakobos, the he-
goumenos of the monastery of Maximina'', casting the baby at his feet and asking him, with tears in
her eyes, to baptise the child, because when pregnant she dreamt that she was conceiving a dragon.
Moreover, another major leader of Constantinopolitan monasticism, Hilarion of Dalmatos'?, had told
her that she carried within her the seed of Satan'®. Finally Iakobos of Maximina agreed, and baptised
Photios in the hope that God’s wrath would not fall on the baby'*.

The Pseudo-Symeon summarises Photios’ childhood in a series of suspicious signs which led Ser-
gios to believe that his son was the Antichrist, and resulted in a request for the monks’ prayers in or-
der to intercede on Photios’ behalf and on his own'®>. When the boy was already a lad (ueipdxiov), he
was introduced to St. loannikios, the leader of the iconophiles in Bithynia and a good representative
of Byzantine asceticism'®, who was asked to intercede for him. However, loannikios answered that
Photios’s heart did not wish to know the path of God, as would be shown by his future acts'’. After
this declaration Sergios sprinkled ashes on himself as a sign of contrition, imploring divine mercy'®,

8 PmbZ # 5042; PBE: Michael 6; J. PARGOIRE, Saints iconophiles. EO 4 (1901) 347-356, here 347-350.

Pseudo-Symeon 668,20—669,8: cuvéfn tov Gytov Miyomi tov Zvadov, eikov Zepyiov dvra, €ig Tv oikiov avtod eioelbely,
Koi TV yovdike ovTod dvBemproag Eykvov odoay dnéoteiley THY adtod paPdov, mAfiEu Povidpevog adtiy, kai obtmg einev
“el0e MV TIC TAVTNV AmOKTEIVOL Suvapevog Kol To EuPpuoy O oV avTii. Opd Yap dAAny Edav dewv éykvpovodsav, koi 1o
EuPpvov dpoev. kol TodTo KaTd GVYYdOPNoY 00D maTpiépyny Eodpevov PAET® Emt G0N OEL TOD TOVGERTOL Kol TIHIOL GTO-
pod. Kol aTog €ig AcéPetay anokAvel, Kol TOALOVGS gig oTOwpomatioy HETAGTAGEL Kol THG Bactielog T@V 00pavdY ToALOVG
T0iG TOATPOTOIG ATOD GTEPNOEL PNYOVaic.”

Pseudo-Symeon 669,8—11: mpog Ov 0 Zépylog “kal &l Toodtog Eoecbat pHEAAEL, PeTA THG UNTPOG ADTOV AVEAD.” TTPOG OV O
8y1o¢ “od duvion TV cvyy@pNoty Tod Beod StuxkmAdoat. TpdcEXE 0DV GEAVTH.”

" PmbZ 2635; PBE: lakobos 2.

12 PmbZ 2584; PBE: Hilarion 1; T. MaTanTsEvA, La Vie d’Hilarion, higouméne de Dalmatos, par Sabas (BHG 2177). RSBN 30
(1993) 17-29; G. pa Costa-LoulLLET, Saints de Constantinople aux. Vllle, IXe et Xe siécles. Byz 27 (1957) 788-794.
Pseudo-Symeon 669,11-16: gito yevvn0évtog 1| pimp Takopov tov Maipivig fyodpevoy petamepyapévn Eppryey odtov
glc Tovg mOdac avtod Khaiovso Tod Bomticdiivar v’ avtod. Ereye yap 811 Eykvog obow e1dov dvap STt doyicdn 1| Kotkia pov
Kol EENADe dpdkmv. aALd kol 0 o10g kol oporoyntig Thapimv o Tiig Aoiudtov eipnké pot 6Tt GECOUATOUEVOV ZoTovav
Baotales.

Pseudo-Symeon 669,16—18: hafmv odv avtov épdnticey, POTIOV dvopakdg, “icng” Aéymv “TapéAbot 1} 0pyr Tod Osod dr’
oavtod.”

Pseudo-Symeon 669,18-22: Zépytog ¢ 0 mathp avtod Opdv Tva onpeia €v avtd Eleyev “un dpa 1 mop’ ERpaiotg Edmlopuévn
HOVAGTPL, 1) TOV AVTiYptoToy HEALOVGO TIKTELY, 1) YUV OV £6Tiv;” £mel 58 PIAOUOVOOL T)GOV, TODG LOVAYODE TPOGOEYOME-
g, n&iov ebyecbot vVep aTOV Kol T0d PwTiov.

16 PmbZ # 3389; PBE: loannikios 1 and Ioannikios 2.

Pseudo-Symeon 669,22—670,6: to0Tt6Vv T0oTE TOV POTIOV PEPAKIOV GKEML TVYYXAVOVTO €iG TOV &v ayiog Toavvikiov &v 1@
OMune dviyayev, Kol vaep avtod edéachot Todtov mapekdiet. 6 8¢ Etolpme amokpdeig Epn “DdTI0g €V Kapdig avTod
6800¢ Gov, KVpLe, €idévar oV Povletol” 6 8¢ otevatog eimev “ti TodTo EQNC, MATEP;” A0 O YEpOV “OTL T8 PEAAOVTA
npaydfvor v’ avTod A cot.”

According to Biblical tradition, to sprinkle oneself with or sit in ashes was a mark or token of grief, humiliation, or penitence,
see LXX, Job 42,6: 610 £pavAico, ELanTtov Koi £Téxny fynuat 6& Enovtov yijv kol omodov. “Wherefore I abhor myself, and
repent in dust and ashes.” LXX, Judith 4,11: koi wdg avnp lopomh kot yovn koi to Todio ol Korowkodvtes &v lepovsoinp
Enecov KoTd TPOSHOTOV TOD VoD Kol £6TOSDCOVTO TAG KEQAANS ODTAV Kol EEETEVOV TOVG GAKKOVG ATV KATA TPOCOTOV
koupiov: “All the Israelites in Jerusalem, including women and children, lay prostrate in front of the Temple, and with ashes
on their heads stretched out their hands before the Lord.”
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Saint Iakobos the Confessor, the Baptiser of the Patriarch Photios 181

and decided to send Photios away to study'. However, the future patriarch was not especially inter-
ested in ecclesiastical matters as he preferred the pagan culture of ancient Greece. This strong inter-
est resulted in his accepting the proposal of a certain Jewish magician, by virtue of which Photius
acquired knowledge and wealth in exchange for denying Christ®.

The historiographical text echoes different legendary traditions, such as the abduction of a nun
or an agreement with a Jewish sorcerer, and mentions the main religious leaders who were fighting
iconoclastic heresy: Michael of Synada (PmbZ # 5042), lakobos of Maximina (# 2635), Hilarion of
Dalmatos (# 2584) and loannikios (# 3389). This impressive list of iconodule saints was probably
used by Photios’ followers to vindicate their leader, but the Pseudo-Symeon uses it to discredit him
and states that they denounce the vileness of the future patriarch during his childhood?'. The histo-
ricity of these encounters is difficult to evaluate and differs according to the reliability of the Pseu-
do-Symeon assessed by each scholar. Unfortunately, it is not possible to judge its originality, that is,
to what extent the Pseudo-Symeon created this anti-Photian tradition or just echoed it?2. That was
the case of the accusation against Photios of having proclaimed the existence of two souls in every
human being?, which the historian could have found either in the Acts of the VIII Council (869—-870),
which deposed Photios from the patriarchate, or in the writings by Anastasius the Librarian*. In
fact, at the end of the ninth century, the followers of the patriarch Ignatios (847858 and 867—-877)
created a discourse very hostile to Photios®. It included imaginary and unlikely elements that were
disseminated by means of texts and pamphlets. Some of them are well known to us thanks to both the
“anti-Photian Collection”?® and their inclusion in the hagiography dedicated to Ignatios (BHG 817) by
Niketas David Paphlagon, a contemporary of the Pseudo-Symeon?.

1 Pseudo-Symeon 670,6—8: t01e 0 ZEpY10¢ KOVIV omacGuevos katiAfev and 1od dpovc. Eig pabnpata 88 todtov £kd00g, HaA-
Aov Ekelvog Tpog 0 EAANVIKA IAOTILOTEPOV SIEKELTO T TO EKKANGLOGTIKA.
Pseudo-Symeon 670,9—-18: 810 kol ‘Efpaiov Tvi pdym cuvtetoydc, “ti pot” £pn “0@g, veavia, Kol Tomom 6g Tacay ypopnV
EAMVIKNV €ml 6TopHaTog dyEy Kol hvTag TOVG £l GoQiQ TopELSOKIUETY.” O 6€ Pnot “T0 fjov TG 0voing 0dTod TPohH®g
0 £10g matnp mapétet col.” 0 8¢ “ov ypnlm ypNuaTa, GAL’ 003E TOV TaTEPA GOV Yv@val TO Spdpo: AL’ EAOE pet’ pod eig
TOVdE TOV TOTOV, Kal dpvnoat ToV TOmov &v @ Incodv mpoonAdcapey, kKol Shcm Got Tapddofov eulaktov, kai Eotat 1) {on
o0L oo &v dnuepia kol TAoVT® Kol TOAA]] coeig Kol xapd.” TOV O& TPpoBVOG AKOVGAVTO, KOl TTAVTO TPOG TV TOD YONTOG
APECKELOY TETEAEKOTO.
TrREADGOLD, Photius before (as above note 3) 3.
On the sources of the Pseudo-Symeon, see F. Hirsch, Byzantinische Studien. Leipzig 1876, 303-355 (reprint Amsterdam
1965); A. MarkorouLos, ‘H ypovoypagio tod Pevdoovpemv kai ol mnyég tg. (PhD Dissertation) Ioannina 1978; F. Win-
KELMANN, Hat Niketas David Paphlagon ein umfassendes Geschichtswerk verfasst? Ein Beitrag zur Quellenfrage des Ni-
kephoros Kallistos Xanthopulos und des Pseudo-Symeon. JOB 37 (1987) 137-152; W. TreapcoLp, The Middle Byzantine
Historians. Basingstoke 2013, 217-224.
Pseudo-Symeon 673,9—13: ot0¢ 6 PdTioc dvaPéc £mitod ppwvoc Snunyopficat elmey 81101 6e16101 00K & TAROOVE Lo TIGV
AN’ €k TAnopoviic bdaTog yiyvovtat, kol EKaetog vOpmmog 500 Wuyas ExEL, Kol LEV pio GUapTAVEL, 1) 08 ETEPOL OVK CLLLOPTAVEL.
For the accusation of the Council, see J. D. Mansl, Sacrorum conciliorum nova et amplissima collection. Florence-Venice 1759—
1798, XVI 404 and 456, lines 31-33. For Anastasius the Librarian see MGH Epist. V11 437; F. Dvornik, The Photian Schism.
History and Legend. Cambridge 1948 [reprint 1970], 33-34.
2 V. GRUMEL, La liquidation de la querelle photienne. EO 33 (1934) 257-288; DvornIK, The Photian Schism; Ipem, The Patriarch
Photius in the Light of recent Research, in: Berichte zum XI. Internationalen Byzantinisten-Kongress. Miinchen 1958, vol.
111/2, 1-56 [reprint in Photian and Byzantine Ecclesiastical Studies. London 1974, nr. VI].
Manst XVI 409-457. Together with other papal documents, the pro-Ignatian /ibellus of Theognostos, the Epistle to Manuel
of Metrophanes of Smyrna, the letters of Stylianos, etc., were gathered by an anonymous author in an appendix that has been
transmitted in the manuscripts after the Minutes of the Eighth Council. For an analysis of the texts included in the anti-Pho-
tian Collection, see Dvornik, The Photian Schism 168-169 and 216-236; S. A. PascHALIDEs, 'H cvveionon g 'ExkAnciog
Yo v ayototn tod M. @otiov kol 1 Eviaén tov 6td £optordyro: Kataypagpn kol avaivon td@v IA0Q®TIOVAY Kol GvTi-
eotiovdv Tny®dv. In: Mviun Ayiov I'pnyopiov 100 @gordyov kai Meydiov dotiov, dpyteniokdnnyv Kovetavivoumoremc.
Thessaloniki 1994, 367-397.
27 Nicetas David, The life of Patriarch Ignatius, Greek text and transl. by A. Smithies with notes by J. M. Durry [CFHB 51].
Washington, D.C. 2013; S. A. PascHaLIDES, From Hagiography to Historiography: the Case of the Vita Ignatii (BHG 817)
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182 Oscar Prieto Dominguez

In any case, the space-time coordinates shared by all these figures allow us to think that in some
way Photios did meet the religious leaders listed in the chronicle. This is why his supporters were
able to protest the impeccable credentials of the patriarch’s orthodox acquaintances when his ene-
mies charged him with heresy. There is no doubt that in the second half of the 10th century, when
this historian was writing, they were renowned: loannikios is the most famous, well known thanks to
his important role in the triumph of Orthodoxy; Michael of Synada was an important diplomat and
a collaborator with the patriarch Tarasios after the first restoration of the icons; and Hilarion of Dal-
matos was a model of iconodule monasticism in Constantinople®. All of them played an important
role in the fight against heresy and they are commemorated as saints in the Synaxaria®. But who was
Iakobos of Maximina?

Iakobos’s involvement with Photios and his family was significant as he was responsible for bap-
tising the boy and introducing him into the Church. This fact, together with the social relevance of the
other figures mentioned, indicates a possible identification that enriches our knowledge of Photios
before his patriarchate and of ecclesiastical matters in Constantinople during the early years of the
Second Iconoclasm. Modern prosopographies show that “lakobos” was not a very popular name in
early 9th century Byzantium in contrast to others such as Ioannes, Michael, Theophanes, etc. The
“Prosopographie der mittelbyzantinischen Zeit” and the “Prosopography of the Byzantine Empire”
list fewer than ten people named lakobos who could be Photios’ baptiser. We can narrow the search
if we look at the milieu of the Stoudite community, since Theodoros of Stoudios seems to be the
common denominator among the personalities of the story: with the exception of loannikios, all the
other religious leaders were close to Theodoros and were praised by him to the point of promoting
their sanctity.

Michael of Synada died in May 826 after being exiled and persecuted by the iconoclasts. At that
time Theodoros Stoudites, who had already sent a letter to him in 817/818 calling him “a champion
of Christ” and “a saint™’, dedicated his Parva Catechesis 21 to eulogising the bishop of Synada for
his sufferings in the defence of icons?!. This process, which was initiated by Theodoros himself, con-
tinued in the form of the composition of liturgical kanones in honor of Michael*? and a later hagio-

by Nicetas David the Paphlagonian. In: Les Vies de Saints a Byzance. Genre littéraire ou biographie historique? Ed. P.
Odorico — P. A. Agapitos (Dossiers byzantins 4). Paris 2004, 161-173. According to some scholars, the Vita Ignatii and the
Pseudo-Symeon had a common source, see MarkorouLos, H ypovoypaoio.

On the Constantinopolitan monastery of Dalmatos, see R. JanIN, La géographie ecclésiastique de I’empire byzantin. Premiére
partie. La siége de Constantinople et le patriarcat oecuménique. Vol. III: Les églises et les monastéres. Paris 21969, 82—84. On its
founders, see P. HaTLIE, The Encomium of Ss. Isakos and Dalmatos by Michael the Monk (BHG 956d): Text, Translation and
Notes, in: EUKOSMIA. Studi miscellanei per il 75° di Vincenzo Poggi S.J., ed. V. Ruggieri — L. Pieralli. Catanzaro 2003,
275-311.

Ioannikios was commemorated on 4th November (SynaxCP [ed. H. DELEHAYE, Synaxarium Ecclesiae Constantinopolitanae.
Brussels 1902] 191,3-193,9) and on 3rd November (SynaxCP 189/190,47-57 and 191/192,42—44; Menologium Basilii [PG
117, 20-613] 141C-D). Michael was celebrated on 23rd May (SynaxCP 703,1-704,14; Typicon Mateos [ed. J. MatEos, Le Ty-
picon de la Grande Eglise. Ms. Sainte-Croix no 40, Xe siécle. Rome 1962-1963], 1298; Typicon Messinense [ed. M. ARRANZ,
Le Typicon du monastére du Saint-Sauveur a Messine. Codex Messinensis gr. 115 A. D. 1131. Rome 1969] 153,22) and on
24th May (SynaxCP 704,56). The liturgical memory of Hilarion used to be performed on 6th June (SynaxCP 731, 47-734,60
= BHG 2177b).

Theodoros Stoudites, Epist. 364 (ed. G. Fatouros, Theodori Studitae Epistulae [CFHB 31]. Berlin 1992, 497—-498).
Theodoros Stoudites, Parva Catechesis 21 (ed. E. Auvray, S. P. N. et Confessoris Theodori Studitis Praepositi Parva Cat-
echesis. Paris 1891, 7679 = BHG 2275): Katfjymoic KA’. Tepi pviung Oovértov év @ kai mepl thg kounoeng MiyomA tod
ayiwtdrov pntpomoritov Zuvadwv. Cf. Theod. Stoud., Epist. 533 and 542 (804—806, 818—819 FATOUROS).

Three of these kanones have reached our time, but they are still inedited, see E. PapacLiorouLou-PHOTOPOULOU, Tapeiov
avekdotev Pulovtivdv gopatikdv kavovev. Seu analecta hymnica Graeca e codicibus eruta orientis christiani. Athens 1996,
203-204, nr. 617-619.
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Saint Takobos the Confessor, the Baptiser of the Patriarch Photios 183

graphy?. Similarly, Hilarion of Dalmatos (775—845) was a close friend of Theodoros Stoudites who
sent him an epistle** and appointed him hegoumenos of the monastery of Dalmatos in Constantinople,
as is mentioned in one of Theodoros” homilies (Catechesis Magna 89)*. As a hegoumenos of Dalma-
tos, Hilarion (as well as the hegoumenoi of Pikridion, Paulopetriou, Agrou and Kathara) signed the
two letters to the Pope of Rome, Paschal I, that Theodoros of Stoudios had written to seek his support
in favour of the veneration of icons*®. Moreover, Hilarion is characterised as a prophet who foresees
the death of the Stoudite abbot in a passage of the abridged Vita A of Theodoros of Stoudios (BHG
1755)*7. An early vita completes the hagiographical dossier of this hegoumenos of Dalmatos™.
Hilarion endorsed the political measures of the patriarch Methodios and contributed towards the
triumph of Orthodoxy, while the sufferings of Michael of Synada in defence of icons were consid-
ered worthy of imitation. Consequently both saints were included amongst the iconophile metropol-
itans acclaimed in the Synodikon of Orthodoxy (BHG 1392)*. And what of lakobos of Maximina?
Little is known about the monastery of lakobos, which was located in Constantinople and is re-
ferred to by the sources as Maximinos and Maximina*, but its commitment to icons is proven by
the reprisals taken by the iconoclast Emperor Konstantinos V (741-775). In fact, according to the

3 K.X. Doukakis, Méyog cvvaéaptotic. Athens 1891-1896, vol. 5: Maii 411-422 (BHG 2274x), vid. A. Euruarp, Uberlie-
ferung und Bestand der hagiographischen und homiletischen Literatur der griechischen Kirche von den Anfdngen bis zum
Ende des 16. Jahrhunderts. Leipzig 19371952, 1 638, n. 7; 11 974, n. 3; H.-G. BEeck, Kirche und theologische Literatur im
byzantinischen Reich (HdA XII 2, 1). Miinchen 1959, 512; L. PoLitis, ZupmAnp®potikol Kotdhoyot xelpoypdony Ayiov
Opovg. Hell 21 (1968) 347-377, here 363, nr. 93.

3 Theod. Stoud., Epist. 90 (211 Fartouros): Thapiovt dpypavdpitn. Theodoros also mentions him in three other letters dated

between 816 and 818: Theod. Stoud., Epist. 214; 267 and 291 (336—337; 394-395; 430 FATOUROS).

Theodoros Stoudites, Catechesis Magna 89 (ed. A. Papraporouros-KeramEUs, Theodoros Studites, Meydin kotiynotc.

St. Petersburg 1904, 1-931, here 631-633): KATHXHZIZ T1@". Ilepi ynieov 100 fiyovpévon ti|g AaAipdrtov, kol mepl

TATEWVOPPOGVVNG, OTL abTn 0TIV AANOWVI 1) YOOGS, Tpotepevovoa Tiig Opabev copiac. Cf. T. PratscH, Theodoros Studites

(759—826) zwischen Dogma und Pragma: der Abt des Studiosklosters in Konstantinopel im Spannungsfeld von Patriarch,

Kaiser und eigenem Anspruch (Berliner byzantinistische Studien 4). Frankfurt / M. 1998, 149-150; O. DELouis, Saint-Jean-

Baptiste de Stoudios a Constantinople. La contribution d’un monastére a I’histoire de I’Empire byzantin (v. 454—1204).

(PhD) Universite Paris I-Sorbonne 2005, 217-218 and 222-223.

3¢ Theodoros Stoudites, Epist. 267,30-31 (395 Fatouros). These were the letters no. 271 and 272 (399—-403 Fartouros). On the
contacts between Theodoros and Rome, see C. VAN DE VoRrsT, Les relations de S. Théodore Studite avec Rome. AnBoll 32
(1913) 439—-447; DoBroKLONSK1, Prepodobnie Feodor’, Ispovednik’ i Igumen’ Studijskij. Odessa 1913, I 624—628 and 673—
675; P. BERNARDAKIS, Les appels au Pape dans I’Eglise grecque jusqu’a Photius. EO 6 (1903) 30—42, 118—125 and 249-257,
here 252-254.

37 V. LATYSEV, Zitie prep. Theodora Studita v miunhenskoj rukopisi n® 467. V'V 21 (1914) 222-254, here 252-253: ’Ev 10 Bio t00

pokopiov Tatpog MUAV TAapiovog t@v Aaipdtov (...) Eotv yeypopppévov avtaic Aéeoty obtwg [ote év 1@ ke O dylog

Thapiov (...) kol TV Gpoav Kai THY HUépav eOpev EmoAndsvovcay TV Kolunoty Tod 6Giov TaTpdC NUMY Kai OLOA0YNTOD

Ocodmpov. Cf. et. T. MaTaNTsEVA, Un fragment d’une nouvelle vie de saint Théodore Stoudite, vie D (BHG 1755f). BF 23

(1996) 151-163, here 151-152.

MaTtanTsEVA, Vie d’Hilarion (as above note 11) 17-29.

Synodikon de 1’Orthodoxie (BHG 1392) (ed. J. GouiLLARD, Le Synodikon de 1’Orthodoxie. Edition et commentaire. TM 2

[1967] 1-316) 53,130 (Hilarion of Dalmatos); 53,123 and 297,113 (Michael of Synada). Moreover, Hilarion is acclaimed

together with loannikios and Symeon as the leaders of the hegoumenoi, the ascetics and the Stylites due to their fight against

the iconoclasts, see J. DArRrROUZES, Documents inédits d’ecclésiologie byzantine. Paris 1966, 296,5; J. DarrouUZES, Le pa-
triarche Méthode contre les Iconoclastes et les Stoudites. REB 45 (1987) 1557, here 54, line 12. These three saints are named

as the main supports of Methodios in achieving the patriarchate, see Vita loannicii per Petrum (BHG 936) in AASS Nov. 2.1,

384-435, here 431 A-B; D. SurLivan, Life of St. loannikios, in: Byzantine Defenders of Images, ed. A. M. TaLsot, Washing-

ton 1998, 243-351, here 340-342.

JanN, La siége de Constantinople (as above, note 21) 323. For the confusion between the male and the female name, see A.

BERGER (ed.), Life and Works of Saint Gregentios, Archbishop of Taphar. (Millennium Studies 7). Berlin 2006, 40, n. 216.

For a parallel case, see the monastery of Ta Paulinou/Ta Paulines: C. ManGo, On the Cult of Saints Cosmas and Damian at

Constantinople, in: Thymiama ste mneme tes Laskarinass Mpoura. Athens 1994, 189-192.
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chronicler Theophanes the Confessor*!, Konstantinos devastated Maximina (and also the monastery
of Dalmatos). However, this establishment was immediately rebuilt, since its new hegoumenos Eu-
stathios took part in the Second Council of Nikaia (787) and signed its Minutes*’. We do not know
how large it was during Photios’ childhood, in the twenties of the 9th century (it may have been just
a small metochion dependent on a main monastery), but we do know that Maximina was run by Ila-
kobos*. The main defender of images with such a name in that decade is none other than a Stoudite
monk praised by Theodoros himself. lakobos Stoudites had led an ascetic life from childhood and
was a disciple of Theodoros*. During the persecution under Leo V he was a partner of Thaddaios,
the first Stoudite martyr for his adherence to the cause of the icons* and, like him, Iakobos suffered
severe beatings and was left half dead and a permanent invalid. He is said to have foreseen that his
death was imminent before he died in ca. 824%. Theodoros Stoudites recorded the death of this hero
of Orthodoxy in one of his homilies (Parva Catechesis 115)*” and considered him to be a “confessor
of Christ™®,

In order to promote worship of lakobos, Theodoros also composed an ecclesiastical hymn, which
happens to be his only surviving kanon in honor of a contemporary saint of the Second Iconoclasm®.
Although the piece does not specify the name of “lakobos” and has been preserved under the generic
title “dedicated to a dead monk”, Theodoros’ engagement in writing such a piece as edifying reading
for all the Stoudites — as he himself stated —° allows us to conclude that he is the protagonist. Accord-
ing to its lines, he was a most exemplary monk who had followed an ascetic life, sought perfection in
the monastic tradition of obedience and exercised parrhesia as a staunch supporter of icons®'. After
his persecution, he received the crown of martyrs and now enjoys the kingdom of Heaven.

These words match perfectly the information on Iakobos Stoudites provided by Theodoros in his
epistle 441, where the hegoumenos of Stoudios also describes his multitudinous funeral®?. Theodoros

4

Theophanes, 5. a. 6209, AM 6259 (ed. C. pE Boor, Theophanis chronographia. Leipzig 1883—1885, I, 443; transl. C. MaNGo

and R. Scorrt, The Chronicle of Theophanes Confessor. Oxford 1997, 611).

42 Mans XII 1111D; XIIT 60C and 152A.

4 PmbZ #2635; PBE: Takobos 2.

4“4 PmbZ #2632; PBE: Takobos 14; DoBrokLONsK1, Prepodobnie Feodor’ (as above, note 30) IT 295ss. He was the addressee of
two epistles from Theodoros Stoudites, who addressed him as TaxdBo tékve (Theod. Stoud., Epist. 189 and 328 [313, 469
Farouros]) and is mentioned in five further letters dated between 816 and 824 (Theod. Stoud., Epist. 186, 190, 195, 199, 441
[308-310, 314-315, 318-319, 322, 620—622 FATOUROS]).

4 PmbZ # 7252; PBE: Thaddaios 1; J. PARGOIRE, Saint Thaddée I’homologéte. EO 9 (1906) 37—-41; CH. VAN DE VORST, Saint

Thaddée Studite. AnBoll 31 (1912) 157-160; DoBrokLONskl, Prepodobnie Feodor’ (as above note 30) II 291-294; D.Y.

ArmoGeNov, The Church Slavonic Life of St. Thaddaios the Martyr of the Second Iconoclasm. AnBoll 119 (2001) 313-338;

P. HatLig, The Monks and Monasteries of Constantinople (ca. 350—850). Cambridge 2007, 265.

Theod. Stoud., Epist. 441,39—40 (621-622 FATOUROS).

Theod. Stoud., Parva Catechesis 115 (396 Auvray): Katmymoig PIE’. Tlepi pvipng Ooavdtov kai Tig KOynoems adeipod

TakdPBov kai wepi petdvorag. Vid. Theod. Stoud., Parva Catechesis 133,45 (466 AUVRAY).

Theod. Stoud., Epist. 441,2—4 (620 Fatouros): v iepav koiunow TokdBov 10d oporoyntod Xpiotod kai Nudv adekeod

a&epdotov. Theod. Stoud., Epist. 441,910 (621 Fatouros): ti yap oiet Tov dvopa; dAL’ 00y OpLOAOYNTAV; GAL’ 0Vyl HépTupa;

AL’ ovy dotov;

4 ML.A. MaGRri, Un canone inedito di Teodoro Studita nel Cod. Messanensis gr. 153, in: Umanita e Storia. Scritti in onore di

Adelchi Attisani. Messina 1971, vol. 2, 85-101; A. MaGRi, Il canone In requiem monachi di Teodoro Studita. Helikon 18—19

(1978/1979) 276-292.

Theod. Stoud., Epist. 441,50-53 (622 FATouRrOs): mept 10D Ttiov antod Aenydvov, dg yEypaga Tept Kavovos, € eDOOKET

Kvpiog, momom. dondcache dAAGA0LS &V @UANHOTL Gyim: Kol yop Tdct Tolg AdeAPOIs AvayVmMCTEOY.

For the complex concept of parrhesia see P. HatLig, The Politics of Salvation: Theodore of Stoudios on Martyrdom (Martyri-

on) and Speaking Out (Parrhesia). DOP 50 (1996) 263-287; G. Scarrar, Parrhesia greca, Parrhesia Cristiana. Brescia 2001.

Theod. Stoud., Epist. 441,41—44 (622 Fatouros): €newdn 8¢ mpoeinag kol molvdvOpmnov cuvdpouny yevéchoat Tilg kndeiog

Kai ye Kol 4o OV TEPLOAVAY KAT’ APPOTEPA, £TL LapTLOPLoV ToD AdYoL: 01 Yap Gv eig GvOpomov dpavij TO Kate ohpka, &l

un Beod vedotg, 1 Tolavtn cuvadpotoig Eyeydvet.
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Saint Takobos the Confessor, the Baptiser of the Patriarch Photios 185

states that Iakobos now finds himself in heaven among the martyrs™; he therefore urges his brothers
to pray to him and to implore his assistance®. Theodoros’ success in this endeavor is clearly visible
in the different versions of his hagiography, since lakobos’ sacrifice made him worthy of being one
of the loyal Stoudites recorded along with their leader™. As a model for all the monks of the Stoudite
federation, lakobos was celebrated annually on 28th June by means of an entry in the lectionaries
that reminds us of his veneration of icons, his confession and tortures, his Slavonic origin and his
affiliation to the monastery of Stoudios™.

Despite Theodoros’ efforts, however, the cult of Iakobos did not cross the threshold of the mo-
nastic communities. The iconophile saint of the same name honoured in the Synaxarion of Constan-
tinople and in the Menologion Basilii is not Iakobos Stoudites, because not only is the saint’s day
different (on 21st or 24th March) but this man was also a bishop®’. The only bishop named Iakobos
known to us is that of Anchialos (Thrace), who was a pastoral minister under the patriarchate of
Tarasios (784—806)%%. Takobos of Anchialos renounced his see to become a humble contemplative
monk in Bithynia, where he guided Petros of Atroa down the correct path of the ascetic life*’. When
he died in the late 830s, under the reign of Theophilos®, the former empress Prokopia (the mother of
the patriarch Ignatios) tried to move Iakobos’ body to her own monastery, but Antonios the Younger
(one of Iakobos’ disciples) resisted and ensured that his corpse remained interred in the monastery of
the Eunuchs nestled in the foothills of Mount Olympos, in Bithynia®'.

Although Bishop Iakobos was not living in the capital during Photios’ early years, but in north-
western Anatolia, his presence in the Synaxarion of Constantinople and the Menologion Basilii could
well have attracted Pseudo-Symeon’s attention to his namesake. If this is true and the chronicler
wanted to find information on [akobos Stoudites, it is highly probable that he read the letters of Theo-

5

<

Theod. Stoud., Epist. 441,45-47 (622 Farouros): 'Exgivog pév odv petéPn mpdg o0pavov Kai tpocetédn toic cuvadlotg, kol
NOENGEV O YOPOC TAV BT’ CABVOC OLOAOYNTAY Kol LopTOPOV, £0° G Yopd &V odpove Kol Buundia:

Theod. Stoud., Epist. 441,47-50 (622 Fatouros): ob toig £0yaic cobeinuev, adelpoi, ebpoute 8¢ modanodociov aéiav g
doiog EEumpetioeng avTod. edAoyMuévol 8¢ Kol ol cuvayepOévieg M aANOGC evoePeic, Mg AANBMS PIAONAPTVPES: GV 1)
pepic ped’ ob dEekopicavto elev.

Vita B Theod. Stoud. (BHG 1754) 46 (PG 99, 233-328), 301D: ¢ kaptepwdtorog TakmpPog; Vita C Theod. Stoud. (BHG
1755d), 56 (ed. V. LatysEv, Vita S. Theodori in codice Mosquensi musei Rumianzoviani 520. V'V 21 [1914] 258-304), 291,
Vita A Theod. Stoud. (BHG 1755) (ed. V. Latyskv, Zitie prep. Theodora Studita v miunhenskoj rukopisi n® 467. 'V 21 [1914]
222-254) 205C.

As shown by the menologion recorded in two lectionaries with the Stoudite tradition and its characteristic liturgical calen-
dar. They are the manuscripts Parisinus gr. 382, late 10th century, and Venezia, Marcianus gr. II 115 (coll. 1058), 11th—12th
centuries: T avtf] Nuépa (sc. 28th June) tod 0ciov kai oporoyntod TakdPov povayod T@v Xtovdiov @ Yével okAABog
TUTTOUEVOG O10. TIV TTPOCKLVNGLY TAV TII®V gikOVOV kol On. Zhtet ) dkolovdig €ig 0ciovg (Parisinus gr. 382, fol. 253v;
Marcianus gr. II 115, fol. 265v). On these menologia see G. ANDREOU, Alcune osservazioni sul menologion del lezionario
Paris gr. 382 (X sec. ex). BollGrott 111 serie 2 (2005) 5-16, esp. 14-15; Ipem, New Evidences relating to the Studite Rite.
BollGrott serie 111, 5 (2008) 27-40, esp. 37-38.

PmbZ # 2637; PBE: lakobos 16; SynaxCP 558,2-9 (24th March) and 551/552,42—54 (21st March); Menologium Basilii.
PG 117,361D-363A (21st March). He is also included in the Synaxarion Evergetis, cf. R.H. Jorpan, The Synaxarion of the
monastery of the Theotokos Evergetis: March—August. Belfast 2005, 28. In honour of lakobos, Ignatios composed an eccle-
siastical kanon to be sung on 21st March: I. Schiro, Analecta Hymnica Graeca. Rome 1972, II1 260-268.

PmbZ # 2630; PBE: lakobos 5.

% Vita Antonii Tunioris (BHG 142), 28-30 (ed. A. PapaporouLos-KErRAMEUS, Sylloge Palaistinés kai Syriakés Hagiologias. St
Petersburg 1907, I 186-216); Vita Antonii lunioris (BHG 142 Addit.), 6 (ed. F. HaLkIN, Saint Antoine le jeune et Pétronas le
vainqueur. AnBoll 62 [1944] 210-225); Vita Petri Atroensis, by Sabas the monk (BHG 2364), 65—68 (ed. V. LaURENT, La Vie
merveilleuse de Saint Pierre d’Atroa [Subsidia Hagiographica 29]. Brussels 1956). It was probably c. 826.

The date was after 836 (the seventh year of Theophilos), see LAURENT, La Vie merveilleuse 206, n. 1.

Vita Antonii lunioris (BHG 142) 34-39. The monastery of the Eunuchs seems to have been identical with that of Hagios
Porphyrios, vid. R. JanIN, La géographie ecclésiastique de 1'émpire byzantine, II : Les églises et les monastéres des grands
centres byzantins (Bithynie, Hellespont, Latros, Galésios, Trébizonde, Athénes, Thessalonique). Paris 1975, 149.
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doros of Stoudios, where several references to a related episode appear: a certain Stoudite monk
Iakobos, who was also an iconophile®?, persuaded his monastic brother Erastos to baptise a dying
child, even though he was not allowed to administer this rite as he was not a priest®. It is generally
accepted that the baby was the son of the hypatos and chartoularios Thomas, whose two other infants
had previously died unbaptised®. This baptism was criticised by Antonios, the metropolitan bishop
of Dyrrhachion, which led to the involvement of Theodoros of Stoudios, who wrote a convincing
defence of it in his epistle 462 and a letter on the matter to lakobos himself (epist. 466).

Since the affair of that baptism occurred at the beginning of the twenties (ca. 823) to coincide
with the historical birth and baptism of Photios, it might well be possible for the Pseudo-Symeon (or
for his philo-Ignatian source) to draw an interesting parallel with whatever he had heard about the
early years of the patriarch. In the absence of further evidence no definite answer can be given on
the historicity of Pseudo-Symeon’s account, but documentary evidence on lakobos Stoudites accords
with the figure of lakobos of Maximina and with what we can reconstruct of him by a close reading
of the text. By contrast, as discussed above, [akobos the hermit, the former bishop of Anchialos in
Thrace and iconophile saint recorded in the Synaxarion of Constantinople, cannot be identified with
the baptiser of Photios and should be considered a different person.

2 PmbZ # 2633; PBE: Takobos 13. For Efthymiadis this Iakobos and the bishop of Anchialos are the same person, see S. EFTHY-
MiaDIs, Notes on the Correspondence of Theodore the Studite. REB 53 (1995) 141-163, here 146—148.

% Theod. Stoud., Epist. 462 and 466 (659—661, 667-669 Fatouros). On Erastos, see PmbZ # 1604; PBE: Erastos 2.

% PmbZ # 8462; PBE: Thomas 59; Theod. Stoud., Epist. 467 (669—671 FATOUROS).





